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Warmuri	language,	by	Khan	Zeb	
and	Abdullah	Wazir		
(chapter 9 of Forced Migration and 
Conflict-induced Displacement: Impacts 
and prospective responses) 
Edited by Muhammad Makki, Aizah Azam, Syed Alik Akash 
and Faryal Khan. Islamabad: NUST Press, 2020). 
 
The Ormaro, or Warmuri, language is an endangered 
language of the Northern Areas of Pakistan.  The Encyclo-
pedia of the World’s Endangered Languages says this about 
it:  Afghanistan: Baraki-Barak area; Pakistan, Kaniguram 
area. Indo-European, Iranian branch. There may be as few 
as fifty speakers left out of an ethnic group of several 
thousand; severely endangered or moribund. 
It is a cross-border language, and a victim of displace-
ment. As the article explains, the region was pushed into 
active conflict between Taliban and Pakistan security 
forces. These forces conducted Operation Rah-e-Nijat, 
which resulted in the displacement and forced migration 
of the Burki people, speakers of this language, for nine 
years. Pashto and Urdu were the dominant languages in 
their new homeland. 
Ormari is a reasonably well-researched language; the pa-
per outlines the history of the study of it. Therefore the 
language can be learned by outsiders and heritage speak-
ers. Baraki is one of a range of similar terms applied to 
the tribe; they call their language Warmaro or Warmuri. 
South Waziristan, their original homeland, is inhabited 
by several other tribes and languages (including the Wa-
ziri). A historical outline of the area is given, leading up 
to the recent situation of unrest and terrorism.  
This study is a rare opportunity to trace a recent case of 
language attrition which is due entirely to an avoidable 
cause: political and military conflict. 
Chris Moseley 
 

6. News Articles 
Mez’oreta	insema	:	Lombard	
conversations	online	
By Simona Scuri 

The idea of organizing talks in Lombard via Google Meet 
or Zoom came to some associated with our associa-
tion FarLombard, associazion per la lengua lombarda, soon af-
ter our first pandemic lockdown in Lombardy (occurred 
in March-April 2020). 

Why not take the chance to meet online each Sunday 
evening for half an hour? 
 
I thought it would have been fun to invite a different spe-
cial guest each time, as a surprise. And we got started! 
Since 2012 we used to organize conferences and meetings 
in Lombard… we did 50 in different cities and on differ-
ent topics with different specialists, professionals and 
teachers (from fashion to botanic, from architecture to as-
tronomy and so on).  
But since things changed this year and gathering for 
Lombard conferences was and is still not possible, we 
took the chance to meet online. 
 
Last Sunday [in October 2020] we were fourteen people 
for example, 7 women and 7 men, coming from Switzer-
land, Mantova, Milan, Bressa, Bergem, Crema, Verbania. 
Some were Lombards living abroad.  In each meet-
ing, some people already know each other, others don’t.  
 
In our meetings, each participant speaks his own local 
variety of the Lombard language with others. This allows 
each participant to keep his own variety practiced and 
helps the ones who are developing linguistic rights 
awareness, that our local varieties are mutually intelligi-
ble to a very large extent, in practice totally after the very 
first experiences! This is a very important point for en-
dangered languages that are not officially recognized as 
‘languages’ by the State and are not allowed to be used 
as vehicular languages in national media and schools. At 
this stage of endangerment, in some areas Lombard is by 
now spoken almost exclusively in the houses with or 
only by grand-parents, and young potential speakers 
tend to ignore that they can use exactly the same ‘dialect’ 
they are used to hear only in their grand-parents’ kitchen 
in order to talk about everything (science, art, culture…) 
with people living 350Km far away, namely at the other 
side of the Lombard speaking region. During these meet-
ings they make the pleasant discovery that they can prac-
tice their own ‘home dialect’ with a lot of people living in 
a good portion of Northern Italy and Switzerland, and 
even abroad! They discover that their ‘home dialect’ is 
one of the local varieties of the Lombard language.  
 
They discover that they have another language, and that 
nobody had told them before!  
 
We thought that this is a great chance that we have: we 
can carry on speaking Lombard from the nearest and 
the furthest corners of our region and of the world.  
This is why we organize each Sunday those free online 
Lombard talks open to anyone who is happy to join and 
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try. It is a good exercise to listen, speak, learn and have 
fun in Lombard!  
 

 

 
 

Judeo-Spanish	in	Istanbul	
Ioana Aminian Jazi has completed a documentation pro-
ject on the survival of the Judeo-Spanish language in Bra-
zil, under the auspices of the Commission for Vanishing 
Languages and Cultural Heritage at the Austrian Acad-
emy of Sciences. You can view it here: 
https://www.oeaw.ac.at/vlach/collections/judeo-span-
ish/judeo-spanish-in-istanbul 
 

One	Year	On:		
the	devastating	effects	of	Covid-
19	on	indigenous	minorities,	and	
what	this	means	for	the	fate	of	
their	languages	
Ben Griffiths 
In June 2020, six months into the Covid-19 pandemic, the 
FEL in issue 67 of Ogmios produced two articles on the 
subject: Covid-19 and Health Warnings in Minority Lan-
guages and Peru: Can indigenous languages survive Covid-
19?. A link to an article entitled Spokane spoken here, 
which analysed the impact of the virus on North Ameri-
can indigenous communities, was also included. Six 
more months have since passed, and whilst vaccines of-
fer hope for an eventual return to a (new) normal, the 
pandemic continues to rage across the world. 
 
An article in the New York Times, entitled Tribal Elders 
are Dying from the Pandemic, Causing a Cultural Crisis for 
American Indians, published on 12th January 2021, makes 
clear that the worst fears for indigenous North Ameri-
cans have been realised. The article details the premature 
deaths of indigenous elders from coronavirus and em-
phasises the resulting massive loss of cultural and lin-

guistic knowledge, particularly where only a few hun-
dred or fewer speakers of the language remain. Deep-
rooted structural inequalities, such as lack of beds and 
equipment, and the often large geographical distances 
between vaccination centres and the remote locations 
where many elders reside, mean that the death rate of el-
derly American Indians is estimated to be at nearly twice 
that of white people. Distrust of the federal government 
is particularly prevalent among North American indige-
nous people due to the many historical injustices which 
they have suffered, with the Los Angeles Times reporting 
that around half of those in the Navajo nation, the largest 
indigeous nation in the US, would not be willing to re-
ceive a Covid-19 vaccination. This distrust is particularly 
strong amongst the elderly who may have had first or 
second-hand experience of said mistreatment. 
 
Looking to South America, the New Internationalist 
(20th December 2020) reported how Peru, despite intro-
ducing one of the most restrictive early lockdowns in 
Latin America, has failed to contain the spread of Covid-
19, particularly in indigenous communities. The reasons 
are similar to North America: a lack of investment in 
healthcare and large distances to hospitals and vaccina-
tion centres, but also intentional marginalisation of these 
minorities over decades - in the case of Peru, through 
contamination from oil exploration and illegal gold min-
ing, a lack of safe drinking water and distracting battles 
against already existing diseases, but also cultural mis-
translations and misunderstandings. This is not only due 
to problems translating information about the disease 
into indigenous languages; the gap between government 
messaging and indigenous reception of said messaging 
can also be problematic, particularly given that the indig-
enous conception of healthcare is often significantly dif-
ferent. Indeed, South America has been one of the hard-
est-hit regions of the world by Covid-19, and a worrying 
new development has emerged: two variants detected in 
Manaus, Brazil, one currently thought not to be of great 
concern, but another which may be more transmissible 
than the original, and with restrictions still not imposed 
by the Brazilian government, it is likely that this variant 
will spread widely, further threatening indigenous South 
Americans, and, by extension, their languages and cul-
ture. 
 
In India, the world’s largest vaccination drive has now 
begun, with the BBC stating that the Indian government 
is reporting early signs of success. However, in indige-
nous Indian communities, it is clear that there are signifi-
cant problems with both coronavirus information and 
disinformation due to lack of Internet and mobile phone 


